TM[ HODKS"‘

; THIRSY-Vf
B IMDRISONE
B (s

M\

LD THE HUNGRY
EDTH “NAKED R
NE )R‘NKTHE

TTHE
-

(ke

BURYTHE DEAD

the present time your plenty will supply
Bl what they need, so that in turn their plenty
§ will supply what you need. Then there will be
A equality, as it is written: "He who gathered
much did not have too much, and he who
gathered little did not have too little.”
2 Corinthians 8:14-15
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Jubilee Economics Ministries (JEM) is a faith-based non-profit|
organization that was formed in 1999, planning for a new paradigm|
in a new century. The mission of JEM is to provide eye-opening
education that facilitates real change toward a sustainable world
with enough for all. JEM’s vision is for another world that we
believe is possible where we share resources fairly, reclaim the
planet for future generations, hold sacred the interrelatedness of
life, and live intentionally in peace and community in order that
those with more will not have too much and those with less will not
have too little — not someday, but now.

The Biblical Call to the Paradigm of Abundapnce
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' What does it mean to live abundantly? As I read and rercad the ®
,.___:“ . stories and poems and letters within the Chrstian Bible, the call to [
™ live according to a paradigm of abundance becomes more and more |
evident to me. The struggle of the Hebrew people to find release |
'~ from their enslavement and form a just society among wealth-
secking empires, the honest and bare prayers of the psalters, the
 laments and protests of the prophets crying out for justice, the |
- words and examples of Christ as incarnate in Jesus of Nazareth, and not enough resources in the world to provide for the needs of all|
~ the fumbling attempts of the early church to live out the Kingdom people... and therefore some must have less while others have more.
of God proclaimed by Jesus among the Roman empire all reveal the Life 1s seen as a scramble to gather and horde more of the limited
ways in which God's people have been seeking abundant life, resources for one's self, family, community, or nation. The paradigm
= . dependant on their Creator and responsible for one another. of abundance, in contrast, trusts in God’s continuing creation and
¥ TR :‘:&- Jilia T o ey TIRE providence and recognizes the amazing productivity and abundance
e that come from the earth and the people within it. This worldview
understands our call as that to be responsible for equality in
distribution of the earth’s resources in order to bring life to all
_ people. Often, this means confrontation with the systems and
i '_ _ ._;..: ! ' g ' institutions who unjustly allocate more to the few with power, while
~ Living out a paradigm of abundance trusting in God’s , condemning the many to a life of poverty.
- enough, seeking peace and justice, living together in community in '
g order that there is enough for all, restoring and living in harmony
- with the carth, and acting nonviolently to break the chains of
| oppression. This booklet is about looking at our future with hope
and joy, seeking out another way to live that brings new life and love,
and believing truly that another world is possible. This, I believe, is
3 life abundant. | Aol _z— "=

The abundance worldview disputes the predominant
assumption of natural and economic scarcity, the belief that there are
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. As we begin this journey, seeking to discover how the Christian The outcome of pursuing a lifestyle of abundance within this story I %
Bible understands this paradigm of abundance, this living out of the of Divine love is that there truly is enough for all. As the, -3
Kingdom of God in today’s snci.uiy, we ren:lembler m‘ read Scripture Deuterononical law outlines a pattern of society for the people of = ||.
? in. 1% cnntext. within .gllnrrutwe of Ced :lﬁiif;lla!:;:;vii; .' [srael, and especially within the appeals for equality and E f
\_ - tells the story of h{:-w; rcdis.'rri ey wm.li.“ ﬂ_LlE Sahbamjjumlﬁ? ot fe Sorew peop.le g |!
i 2 s Mother God are given a way of life in which it is possible, and even natural, ti'ft ,

g gu continues to draw the “there should be no poor among you.” And it is just as true today b

2 r"g ; J_t 8 i ;:::Ilfm?ntn Sifer E::::::: that when we live lifestyles of enough, following partems_r of r i‘

redistribution to direct our resources to those with less, sharing and
B arms. It tells how God
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j continues to gather the sisters in the third world with whom our lives are inextricably bound,
Hebrew people back

dtime: afler time even we are able to live into the rich blessing God has promised LIS-"‘“ |
Y after repeated

unfaithfulness, pursuing
them with kings and
prophets; it describes
God becoming incarnate
s0 as to bring all nations
to wholeness and unity
in Himself.
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living together communally, and seeking justice for our brothers and

And this is the same love we are called to - this unconditional,
vibrant, dirty, sweaty, beautiful, real, honest, demanding love- a love
that gives dignity and respect and that recognizes the image of God
in each person. It is a love that comes from the example of God's

love- which i3 ncomprehensible, of unfathomable depths,
lave that knows all of our w

a Forever
eaknesses, insecuritics, bre kenness, sin
as well as all of our passions, dreams, and desires.

So as we read
within each book, chapter, or verse, let us

keep in mind this greates
context that shapes and enfolds it all. .. Divine love.
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At the root ﬂFiiving out the Fharadigm of abundance is |n:.arnrng te 5;15;!
"cnmugi‘n" in aur lives instead of :un&tantlH acr.:urnuLatinE more. When
esus asks the rich young man to “sell cv:rytf-ling You have and give to
the Fu:u:ur,” he CJ"IEI”ﬂl'IEﬂﬁ the aﬁsumption that having more of the
material 15 in|1crent|y goaﬂ. Wlﬁen we 5c¢|r. ﬂnlﬂ unau_gl'l Fur tc;u:InH, we
show that we believe that what (Ciod has Prmridc{:' i5 c.nuush for all of
us and that we trust in C;c:c[ to Prcn-idc forus tomaorrow, disfﬂ iting the
rn&gti- of scareity, in which storing up goods forlater is the only
assurance that ane will be taken care of in the future. Liyjng in
abundance means, like the 1sracfil:¢5 in the story of the manna in the
wilderness, Eathcr'ing as much as we can, and trulﬂ dcﬁiring_ forGod to
give us only “this day our daily bread” rather than piling up “treasures
on earth.” Pecause of 51"::&, Fr.ar,and mcrmr-.sUmFi:ion, we have
this great divide in wealth and so much poverty in the world: because
some have taken more than H—:::H nccd, others do not have cnuu_y_;lq.
T heretore, we are called to live in resistance to this culture of
unnncling accumulation, to live 5iml;-|5. to share what we have and be
Benerous when we have more than cnough, rcrneml::ering that the

axtra, F-::rhnps, is not I:ru|3 ours anyway.

|6 and all the congregation. of the came up and covered the camps and
e of ¢l o silderness the morming dew lay ro about the
people of I..k.r'.j_l.l came 1o 'El:gr: wildernes Vi prelly ek
s which is berween Elim and Sinai, camp. n v
fﬂ:ﬂ:’ &tlue;ﬂ:‘; dav of the second month  gone up, there wa%;ﬂ_ 'i.;tc ffhcf: of I?rluf.
after they had departed from the land of wilderness a fing, | ﬁgu 1
Eeypt. cAnd the whole con- 1 euin as hoarfrost on the gn_:qnd.ﬂ- ;.T-ﬂ ¢
m@;ﬁm of the people of Israel mur- people of Isracl saw it, they ?,‘, F
E‘nuwd against Moses and Aaron in the -.ala_.:d t?l ‘Tﬂ a?ﬂ&;{; wwhyfti:h 1.:::13 ha;;
o dand said to LA 'Y they did mo ¢ what 1 . An
&%@.ﬁamaml we had died by the M.Iqsr.;f Tﬂd thl; ;ha:hr::n EI_L I;s, ytt.::}:it tlg:;::i
. d 3 L] #| R b 1w C
hand of the Lo in the land of Egypt, which the 14 A a1 al.
: : the fleshpots and ate 1% This is what the LORD has
g&fﬂ?i Ecli‘;?:tfml; for you hp;ve brought mmmandcd:l*(mdﬂcr of 111;:!:1-;0 Ln:;n h:‘ii
; i is wilderness to kill this you, as much as he can cab,
:.I-.:-‘h:ﬂlalﬁ,:zn%ﬁ?wi[h hunger.” take an omer apicce, according [c!hth?
4 Then the Lorp said to [p it numkber of the pcr‘sgns? whom cac of
Moses, “Behold, I_will rain Gi5%2 vyou has in his tent.” " ! ﬂnd._t_llflpcuplt
ltﬂ:mﬂ.d from heaven for you; and the peo- of T_Sf?"fl_ni:ﬂ] '_5-_5-':; :—E’ﬂfﬁ-_:llﬁ?:hﬁtc;e 5 ifin:: ]
put and gather a day's por- more, 50me 1655, - BUL B
EL:SEEEIFdny, that | may prove them, they micasiired it with an OmET, he :tlhl‘?f
whether they will walk in my law or not. Ethcr;ﬁnl m_fli_::lh Eft?cmhw‘ﬁiﬁx ?nr.a-::h
i ixth day, when they prepare thal gathercd Hitle i :
-:.‘l?:?! ﬁl‘é;}brﬁm i!iu, it will be twice as Eétlh{:ﬂ:d ?I!;‘c?ndml __dg u_nfhat‘t‘lf :::?:id nﬁ;
much as they gather daily.” o So Moses l‘Aﬂ& M}bﬁb_ said o them, “Let 1o

C,hanging our Parac:iis;m to see the world in abundance also
means n:dsfining the way we undcrstanding E[:ssins and wealth and
dthe E_aod life.” Instaad of Fin&ing value and undcrsfanc]ing Hassing

as material and monetary wealth, we can !:a'a:jog in the little things

that trulﬂ bless our lives: in Pcopb.-. and the earth, in each breath, in
l:arning and cn]aﬁins one another. |n5tcad of Iu:::FFnE bus}j with work

and activities to bug the Ecud life of the American dream, we can slow

down to enjoy the b:autﬂ and vibrarn:g of a life that tmiﬂ is guod,
filled with 1aug-,|-|t:r and hugs, feeling the grcw’ch within us as we watch
the earth Pmc‘um 5r.—.::wtl1 ar that of little children. As we invest in
miaﬁnnﬁhips and crja_q a beautiful dag, we resist the lies of the
Pc[:uﬂar media and advcrtising industries, who try to make us believe
we won't be !-nappﬂ unless we buyjust one more trinket. Here, we find
true wealth in canng, for and bt:ing Fll'c.ﬁe.ﬂt‘ to one another and Fin&ing

wholeness in Fcaplc and ﬂpcﬁcnccs.
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As the early church struggled to live out the Kingdom of
God on earth, it is clear that they expressed the
worldview of abundance through life in community.
Communal living, in all its myriad of different
configurations, it is built on a mindset of interdependence
instead of independence and on shared lives, patterns,
and possessions. Living in community gives us the
opportunity to find abundance by taking care of one
another, sharing in daily life, helping to raise one
another’s children, sharing meals, and celebrating
together. It means that we "rejoice with those who
rejoice, and weep with those who weep” (Rom. 12:15),
that we encourage one another to continue on, and that
we constantly learn from and grow with one another as
we communicate in ways that are honest, open, and

vulnerable.

When we live with shared possessions, holding "all
things in common,” we again resist the society's cries for
consumerism and accumulation of wealth.
Understanding our assets and possessions as belonging
to the group rather than to the individual thwarts the
system of concentration of wealth into the hands of only
a few. In order for the communal life to result in a
redistribution of wealth, though, it is important that our
communities include those of all economic classes, and
specifically to be in community with the poor. In each of
the feasts and festivals of the Pentateuch, the Israelites
are reminded to celebrate with “your son and your
daughter and your male and female servants and the
Levite who is in your town, and the stranger and the
orphan and the widow who are in your midst..." (Deut
16:11), and Jesus was repeatedly chastised for “eating
with the tax collectors and sinners” (Matt. 9:11). As we
follow these examples, we begin to see humanity through
God's eyes, valuing all people as equal an children of
God, of infinite worth, deserving of dignity and respect.

It is not charity, but love and community that we need,
caring for one another as for our own family, because we
all belong to the family of God. We are called to live with
an open hand and a loose hold on our possessions,
lending without asking in return and sharing our
abundance.

e




When we redefine blessing and wealth and learn to see the |
abundance in our lives, we are often moved to celebrate the

experiences, milestones, and relationships that bring us joy
and growth, rejoice in the Creator’s providence for our lives
and in the land, and remember the ways in which God has
been faithful in the past. Rejoicing and celebration are
essential to the paradigm of abundance both because of their
ability to remind us of the ways we are already blessed and
because they give us the chance to release our grasp on the
material things we have come to possess. As we take time
for creativity and nature, prayer and meditanon, music and
ritual, integrating these practices into our daily lives, we
rejoice in the wholeness of life, reflecting on its fullness and
finding joy in recognizing the small blessings. Deuteronomy
14 describes the tithe as a celebration of the sacred earth and
its bounty honoring God’s faithfulness, a time of joy,
dancing, feasting, laughter, and love, rather than of solemn
duty while passing the offering plate. The tithe is a party to
which all are invited that recognizes the abundance of what
God has created and provided for us.

Al

As we take time to slow down and celebrate and use our
resources for feasts and tithe-parties to rejoice in God's
providence, we resist the accumulation of wealth and learn to
hold loosely the things of this world. Instead of hoarding
the material possessions we come to own, we release their
hold on us by trusting God to provide for tomorrow and
today sharing what we have with our friends and family,
remembering always to include “the Levites... and the aliens,
the fatherless and the widows who live in your towns...”
(Deut. 14:29)
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and providence daily.
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his Name, so that you may learn to revere
the Lorp your Ged always. #But if that
place is too distant and you have been |
blessed by the Lorp your God and cannot
carry your tithe (because the place wharel
the Lorp will choose to put his Name is!
s0 far away), *Sthen exchange your tithe
for silver, and take the silver with you
and go to the place the Lorp your God
will choose. ®Use the silver to buy what-
ermented drink, Of anythang you wish,
maﬁ@#@wﬁﬂhﬂﬂ eat
gl;dre in_the presence of the Lo&p your

and rejoice. ¥ And do not neglect the
Levites Tiving in your towns, for they
have no allotment or inheritance of their
AW,

%Al the end of every three years, bring
all the tithes of that year's produce and
store it in your towns, %o that the Le-
vites (who have no allotment or inheri-
tance of their own) and the aliens, the
fatherless and the widows whe live in
your towns may come and eat and be !
atisfied, and so that the Lorp your God
may bless you in all the work of your |
hands.

The feasts and fesuwls in the Pentateuch gave the Israelites
cause to remember who they were, where they’d come from,
the blcssmgs they'd received, and the miracles of God in
their past. Through rituals, traditions, feasts, stories, and
songs, we remember milestones that have marked times of
growth or coming of age, the ways in which God has acted
on our behalf in the past, and the true source of the
: abundance that feeds and sustains us. When we celebrate,

we pass down these stories, values, and pieces of wisdom to
future generations, teaching them to trust in God’s goodness
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In a wordview of enough for all, God's love calls for equality and
cooperation rather than domination in power and wealth. The
prevailing concentration of wealth in society and the rich-poor gap
that has resulted from it lead to imbalanced, power-driven
relationships. These broken relations cannot stand in God's love,
and are addressed In the Sabbath-Jubilee texts of the Pentateuch.
Equality in wealth and possessions, so that none is in poverly and
all have the basic needs of a home, food, a just wage, and
healthcare, is the only economic system in which we can really
say with confidence and Integrty that we love our neighbor.

God's commands are for systems put into sociely thal continually
balance the power struclures and bring wealth back to equilibrium,
especially through the canceling of debls, release of captives, and
redistribution of land. '

The Year for Canceling Debts

l Al the end of every seven years
you must cancel debts. *This is |
how it is 10 be done: Every creditor shall
E_ cancel the loan he has made to his fellow
lsraelite. He shall nol require payment
from his fellow lsraelite or brother, be-

>

P |

According to the law given to the Hebrews In Deuteronomy, the
brokenness that stems from a debtor-deblee relationship cannol be
upheld for more than seven years. Forgiveness of debls reminds
us to lend without seeking anything in retum, challenges us 1o
hold loosely our possessions, and brings reconciliation lo our
relationships and restoration lo equality in our communities and
society. Instead of charging exorbitant interest rates thereby
futhering the weallth divide, canceling debts brings equality and

abundance.

'|

cause the Lorp's time for canceling debts |
has been pmﬁaimed. Wou may require |

Freeing Servants

12]f a fellow Hebrew, a man or afl
woman, is sold 1o you and he serves you
six years, in the seventh year you must
let him go free. *And when you release
him, do not send him away empty-hand-
ed. MSupply him liberally from your
fock, your threshing floor and your
winepress. Give to him as the Lorp your
God has blessed vou, “Remember that

The master-servani relationship, too, brings an Inequality that ‘must
end after seven years. Instead of continuing on in this broken
and disparate state indefinitely, the Hebrew people are called to
release thelr slaves and servanls and “supply him liberally.."
Thers, the playing field is leveled, and the Israelites get another
chance for equality in resources and to live in abundance for all.
ml .
Just as In the Sabbath (seventh) year with the release of debts |
and caplives, the focus of the year of Jubllee is to bring equality
among the people of God. The hierarchical relationship of class
divislon brings competition and dysfunction between the people of
God. The Jubilee year, every 50" year, was a lime of redeeming
and redisiibuling land back to the tribe or family of orginal
ownership.

If in only 50 years, wealth can become so
concentrated as to require a reset for justice and rght
mlationships to be in reality, you can better understand the
vasiness of the rch-poor gap thal exists in our word. Finding a
way lo redistibute wealth brought another chance of life for those
who had been chealed and oppressed.




Sabbath

{ Finding joy in the Sabbath reveals the paradigm of abundance by
| providing an opportunity for rest, restoration, and rejoicing, and by
resisting the urge to constantly be making money in order to get
ahead, instead allowing for time to go by that is not economically
productive, In honoring the Sabbath each week, we give our
workers and ourselves a chance to rest and be refreshed. We move
away from the hectic and busy way of life so prevalent in our society
and take time to simply be- in solitude, with God, and with others.
Sabbath gives us a chance to heal from the greed of society, reflect
on and remember the beauty and sacredness of life, give praise to
God for the abundant providence She has birthed, and express our
experience of the world in art, music, prayer, and ritual,

S
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- In honoring the Sabbath year, the Hebrew people gave the land a

chance to rest, honored the sacredness of the earth to provide what

. they needed, and were given a way in which to provide for the

- stranger, the fatherless, and the widow. During the Sabbath year, the

~ people honored the sacred interrelatedness of life by allowing the
~  land to heal itself, not sowing or pruning, but letting it grow free.

=\ ‘-«*w‘*-t -
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Our call to live in harmony with the earth, recognize our connection

to it and dependence upor it, and live up to our responsibility to |

begins in Genesis, when God says of the earth He has created, “It 1s
good.” Our unbreakable connection to the earth begins at our
inception, when “the Lord God formed man of dust from the
ground and breathed into his nostrils the breath of life; and man
became a living being.” (Gen. 2:7) We learn to see God's image as
Creator mn all that is around us when we recognize that the things of
nature have existed outside humanity’s touch for many generations
and have grown only to be alive and give perfect worship to God.
Instead of viewing these natural wonders as dead commodities of
value only in our human use, we find life and abundance in changing
our perspective to that of awe, respect, and joy for the natural world
and finding a commitment to care for it.

18
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Care for the Orphan, Widow,|
and Stranger

In order to create a world where abundance and |
enough for all are a reality, we are called to act as'
advocates for the trampled-upon ones in society who!
are often alone and voiceless. Those who are left]
without a caretaker, without a home, or without al
community are often oppressed because of their
vulnerability. Rather than taking advantage of their
weaknesses with low wages, unequal education, and
insufficient healthcare, in order to direct more wealth
to ourselves, we have an opportunity to treat all|
people as equal and beautiful creations of a Divine|
Artist, worthy of dignity and respect. We are called to
take in those left without a provider and care for them
as our own family.

Care for the orphan, widow, and stranger is a theme
that weaves throughout Scripture, Hebrew law
intentionally created provisions for those especially
vulnerable, asking the Israelites to provide for them
through their tithes and celebrations, as part of the
Sabbath year, in the release of captives (sold into!
slavery because of poverty), and by leaving the
gleanings of their crops for those in need or traveling.
The prophets cry out for justice, freedom from
oppression, and advocates for the vulnerable ones in
society. The Christian New Testament carries these
themes in Jesus' preferential treatment of the poor
and in the early church's provision for widows, We
are called to act without partiality, to treat all with
love, to show hospitality and comfort for those with
fewer advantages, feeding the hungry, clothing the
naked, and housing the homeless, both as direct acts
of mercy and by acting to change systems and

institutions. |

A life committed to a worldview ot |
abundance is lived in resistance to the
exploitation of the worker. In order for there
= I to be enough for all, we must be sure that
JU ST I C B | workers, in our own community and globally,
l i j d to affordable
are given a just wage and access 10

housing and healtheare. How can we hope for
for our neighbors to rise out of poverty if wz

continue to demand their goods an
the Wo r'k(-:':'.rll " resources, yet pay them only poverty wages?
Western society demands the products of
third-world nations for the most “competitive”
prices without taking into account the lives of |
those who work to grow or mine or produce
those goods. Workers deserve to make a wage
that allows them to live and provide for their
families, not to be treated as only labor, a
commodity to be bought at the lowest price.
When we take the time to understand social
~ policies and working conditions, seeking to
" support fair trade and businesses that treat
4874 their employees fairly, we choose in favor of
e the lives of our global brothers and sisters over
@S shopping merely for our own thrlft and
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In order to open the eyes of others, we first seek to see the |

- OPENING

The fullness of an abundant life leads us to a calling, like
Jesus, “to proclaim freedom for the prisoners and recovery of
sight for the blind.” (Luke 4:18) As we encourage others to
see the world through a paradigm of abundance, we have a
chance to offer sight to those who are blind to the realities of «

Injustice ingrained in our society today and to bring release to

those who are imprisoned by predominant systems and
ideologies, X

world through God’s €yes - to understand the Truth in what is |
going on around us, truly seeing the misery and Oppression of |
our global brothers and sisters and understanding the |

the

hears their cries. Our God knows us,

Injustices behind it. God Promises time and again that He sees

suffering and affliction and oppression of His people and
in our weaknesses and

:rukienr'u_ess, in our addictions and hurt, in our subjugation and
_um liation, and loves us, desiring a life for us that is full and
;ihrant and abupdant. Seeing through God’s eyes also means
m:ti‘.; u;e see l:f:rs Eaaub,r and the brokenness in all people- |

ad of seeing “good” people and “pad” people, we see

God's creations,

who despite hurt, weaknesses, and

Insewr!ties, have hope and potential for great things.

19

Jeremiah rebukes the false prophets that had they warned the

people, they would have been turned “from their evil ways and

from their evil deeds,” (Jer. 23:22) but instead the false

prophets supported the status quo and the people continued in

their unjust ways. Now, too, if we know the unjust ways of‘
our selves, neighbors, nation, and world, we must use our
prophetic voices to open eyes and bring hope of a new way of
living that is not built on oppression and injustice. It is our call

as the church, living as the Kingdom of God, to be “a light to
the nations, to open the eyes that are blind,” (Is. 42:6-7) to
tell the Truth and open eyes to God's call to justice and the
reality of the grave injustices that surround us in our daily life
as well as the hope for another way of living.

We cannot help but open eyes when we live out our values as
a people of vision and action, daring to seek more hopeful
ways to live, act nonviolently to end oppression and injustice,
and resist accumulation of wealth, We can see that there is
hope and possibility for the future and believe that another
world Is possible, seeing a wider vision of what the world could
look like. We live with eyes open, knowing that our actions do
matter, that we can be a part of change, and that another way

of life Is possible that seeks hope, love, and justice.
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Even as | have written this piece and reflected on the ways | have been n
transiormed into the person | am and how | have come to look at the world '
through another worldview, | have realized that there are very few concrete
___ sources that have shaped my thinking. Instead, my journey has taken me where

it has because of the people who have spoken into my life and the experiences
Exod : T jthat have taught me along the way. | have leamed so much from simply being in
\ Us 18:8-12, Leviticus 19:9-10, Isaiah 58 I community with wise and diverse people, from many exciting conversations
about what life could be like, and from jumping in with both feet and trying to live
' - out what | believe. Although | don't know what all it entails, | know that the life |
Opening Eyes: . A - want to seek is one that follows Christ, imitates an ever-loving God, and seeks
E:‘adus 3:7-10, 17; Exodus 6:2-8, Isaiah 61, Luke 4:16-20 B opeful and vibrant ways of being in the world. Although it is scary and risky, and
7 @ there is always sacrifice, the gain has always been so much greater, and th
BN cxperience is entirely life-giving. So more than anything, | encourage you to jump
in wherever you can, take the risk, and love people. They will change you just by
i3 being around them- and you will change them as well
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Jubilee Economics Ministries (JEM) is a faith-based non-profit
organization that exists to provide eye-opening education that
facilitates real change toward a sustainable world with enough for
all. You can receive copies of these booklets, inquire about other |
resnurces, and leam about the popular education experiences
oifered by contacting one of JEM's centers of coordination:

S JEM in Saiago "

3295 Meade Avenue |
WY San Diego, CA 92116 q
Email: jemsandiego@yahoo.com

~ 619.528.8075 ™
{JEM in Chicago

4750 N. Sheridan Rd. Suite 429 |
Chicago, IL 60640
Email: mail@jubilee4justice.org
219.331.9269




